for a synchronic and diachronic reading of the canonical Hebrew Bible likewise refl ects the infl uence of his engagement with Jewish biblical scholars, particularly Moshe Greenberg, who emphasizes a "holistic" reading of biblical literature that emphasizes the importance of the fi nal literary form of the text while recognizing its historical dimensions.
Rendtorff 's work therefore promises to engage the entirety of the Hebrew Bible as the basis for theological refl ection rather than the relatively selective approaches of the past, sometimes characterized as defi ning a canon within the canon, that emphasized and oft en distorted selected elements of the Bible deemed compatible with Protestant Christianity, e.g., those that emphasized universal salvation, history, faith in G-d, prophetic word, messianic elements, etc., in their eff orts to render the Hebrew Bible intelligible and relevant to Christian readers. Rendtorff is to be commended for this eff ort, particularly since his work entails a call to Christian readers to attend to Judaism and a Jewish reading of the Bible that had been neutralized by various means in the past. His work thereby promises to lead to a holistic reading of the Bible and renewed conversation concerning the interpretation of the Bible by Jews and Christians working together toward a common goal to understand scripture, G-d, and each other.
Th ese laudatory remarks should not, however, be interpreted as precluding critical discussion of Rendtorff 's work or as indicating that he has settled all issues. Although his work does represent an important advance in the theological interpretation of the Bible, it also raises important points for continued discussion and constructive disagreement. Many aspects of Rendtorff 's work call for closer examination, e.g., his understanding of canon, his call for a common Jewish and Christian reading of the Bible, the bases for his synchronic reading of a number of the books of the Hebrew Bible, and his selection and treatment of theological themes in the Bible, among others. It is to these that I now turn.
Th e fi rst question to be raised is the choice of the canonical structure of the Hebrew Bible and its implications for theological interpretation of the Bible. Rendtorff 's work clearly presupposes the canonical structure of the Tanak, i.e., the three-part structure of the Bible, including the Torah, the Prophets, and the Writings, employed in Judaism as the foundation for all Jewish tradition and thought. He is, of course, aware that Christian
